The writer Daniel Defoe, surveying two centuries during which his country had travelled "from the Romish Religion to Reform"d, from Reform"d back again to Romish, and then to Reform"d again", could note with satisfaction that "the Name of Protestant is now the common Title of an Englishman".
a particular interpretation of Church history.
14 It is not merely ironic to ask whether
Luther was a Lutheran, or Calvin a Calvinist. 15 Applied retrospectively, the names of later denominations can create teleological presumptions about patterns of development, sanitizing conditions of disorder or uncertainty, and obscuring pointers to paths not taken. Following Bossy"s prescription, therefore, my essay aims to investigate how, and how frequently, the word Protestant was actually used by contemporaries in the sixteenth and early seventeenth centuries, and to track its shifting structural relationships with some other key terms of identity and attribution which we can regard as occupying a common "conceptual scheme": Catholic, papist, evangelical, Puritan, Calvinist, Lutheran, Anglican. This essay, however, will suggest the need for a fundamental rethink of the character and timescale of the naming and labelling process. Attempts to anchor the settled form and usage of the word in the reign of Mary, far from being scrupulously cautious, may in fact be substantially premature. The self-consciously "Protestant" character of the English Reformation was not an early, or even a mid-Tudor revelation, but a slow, reluctant and intensely contested matter of ascription, the unfolding story of which is exceptionally revealing of the dynamic processes of cultural identity. remarking that "thou art a pleasaunt fellow as euer I talked with of all the Protestants… I am sory that I must depart with thee so soone." 28 The term does not seem to have been used with very much regularity by the regime"s apologists, though Nicholas Harpsfield commended Thomas More"s books for "God"s cause and religion... against the Protestantes", and Bishop Edmund Bonner castigated in passing the irritating habit among heretics of referring to "the Lord" rather than "Our Lord".
Such "newe fangled wyttes" did so, he thought, only for "singularitie, or for a glorious badge of a protestaunt". 29 An exception to the broad lack of facility with the term is to be found with the most effective and demotic of Marian propagandists, the London hosier, Miles The divisive, splintering character of Protestantism was a recurrent theme. Luther was the "father of all this blessed broode of protestants", and his spiritual progeny included "the Anabaptistes, the Sacramentaries, and the Confessionistes, whiche are commonly called protestant preachers". These were pernicious heretics, whether "Lutherans, ghospellers, protestants, or howsoeuer they call them selues". 48 The preface to a 1567 work of Thomas Stapleton explained to its readers that "of Protestantes, some be Lutherans, some Zwinglians, some Anabaptistes, some Trinitaries, and some be of other sectes", yet all "at mutuall and mortall enemitie emonge themselues".
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As it flowed from Catholic pens, "Protestant" was thus both a casual insult, and a calculated theological put-down. The intended targets knew it. The civil lawyer
Walter Haddon remarked in 1565 on the tendency of papist writers to find fault with the moving of the communion Martin, in fact conceded that "Protestant" was not a name his adversaries had willingly adopted. But there was an appropriate analogy with ancient heretical sects "for so were the names of Arians and the rest of old, imposed by others, and not chosen commonly of themselves". His suggestion that the Protestants seemed "well content therewith" was an intentional provocation.
53

IV
We might expect theologians, attuned to the power and pitfalls of language, and locked in a war of words with papalist opponents, to be peculiarly sensitive and careful, and it is a moot point whether their diffidence about the embrace of the word "Protestant" was representative of mid-Elizabethan public culture as a whole. In so far as the governmental record is concerned, it is interesting that the great majority of instances of the words "Protestant" and "Protestants" in the calendars of the Its wider cultural diffusion at this time is more difficult to gauge. From the early 1570s one finds it being used across a range of different types of printed texts, though less frequently than might have been expected. 58 There is a noticeably freer 54 This is true of just over three-quarters of summaries in the online calendars where the words "Protestant" or "Protestants" appear, though one has to allow here for the vagaries of 19 th -century editing. 55 Ironically, it was not a term in this period much favoured by members of the continental churches to describe themselves: Siegfried Bräuer, "Protestantism: History of the Term", in Hans J. Hillerbrand (ed.), The Oxford Encyclopedia of the Reformation (4 vols, Oxford, 1996), iii, 357-8. 56 60 There is also a surprising dearth of "Protestants" in Elizabethan memorial culture. It is true that the elegist George Whetstone included in his published tribute to Sir Nicholas Bacon the information that "He was in religion a good protestant", and wrote similarly of the earl of Bedford that "He was alwayes a most godly Protestant". 61 But only rarely does the word seem to have found its way in the sixteenth century onto monuments, and into epitaphs, elegies and funeral sermons.
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The apparent paucity of the word in printed sources, and in elite cultural media, does not necessarily mean that ordinary people were not routinely using it, in their homes, on the streets, and in the alehouse. 63 One possibility is that the word was increasingly common social currency, but that it was imbued with a vulgar, demotic character that made the educated hesitant fully to embrace it. 70 Particularly heartfelt was John Norden"s monition that it was not "the title of a Protestant (wherof some doe boast)" that made a man into a true Christian; those who believed "the bare name of a protestant" would be enough to acquit them in the last day were sorely deceived. 71 To the preacher John Bate, such people were "double faced protestants", and John Udall considered it scandalous that he lived in times when every man might "put on the name of a protestant", and manage to be "taken of others, to be of a true and sound religion: yea though his life and conversation doe sweare the contrarye". 72 The stolidity of such hypocrites was all too easily satirised. The carnal Autophilus in a dialogue of Bate"s swears that he is no papist, and when the "good Christian" Philoxenus snaps back, "No, nor no protestant neither", Autophilus retorts, "You might as well call mee no good subiect". In a dialogue of Udall"s on the state of the Church of England, the character of Demetrius, a usurer, has an uncomplicated view of what constitutes true religion: "Yea by S.
Mary, I am a protestant, for I loue to eate flesh on the Friday". 73 It was, observed Sir John Harrington towards the end of Elizabeth"s reign, beyond doubt that "all the careless and indifferent sorte, and all the simple and ignorant present themselves under that name". 74 The long-running topos of the "carnal protestant" thus seems to indicate on the part of some theologians and preachers a distinct unease about the people"s complacent and unreflective adoption of an insufficiently challenging badge of spiritual identity. Protestantes, which commonly they usurpe, is wrongfully chalenged of them": it belonged properly to the German Lutherans who had protested against the decrees of the emperor. English heretics were more accurately termed Zwinglians, in recognition of "their maister, ringleader, and apostle". 102 Having for decades dangled the term in their faces, the fact that a Catholic writer was arguing that reformers had no right to call themselves Protestants might suggest they were at last becoming comfortable in doing so. Hus still failed to qualify. But if the only bond uniting disparate sects of "evangelicall brethren" was to "hold tooth and nayle against the pope", then not only were Wyclif and Hus good Protestants, "but Iewes and Turks also". 103 The logic of this line of attack was followed to its conclusion in a work by another early Stuart Jesuit, Lawrence Anderton"s The Non-entity of Protestancy. The argument here was that since "Protestant" was "a word only of distinction", dreamt up in the infancy of the Within England meanwhile, controversial authors were in the last decades of the sixteenth century no longer so likely to disavow the term, or to hedge it about with adjectival qualifiers. In Andrew Willet"s massive anti-Catholic compendium of 1592, the Synopsis Papismi, the point-by-point theses and refutations are headed, "the papists" and "the Protestants". Willet was aware that these were both in their historic application terms of dissension and disapprobation, yet he regarded them as appropriate, indeed heuristic, and "the name of Protestants we refuse not". The papists, he hoped, would "take no offence or grief hereby so to be called"; indeed, they could hardly do so since their entire faith and religion "are pinned upon the Popes sleeue". A Protestant, by contrast, was one that professeth the Gospell of Iesus Christ, and hath renounced the iurisdiction of the sea of Rome, and the forced and unnaturall obedience to the Pope.
These names therefore as best fitting both our professions, seeing no cause to the contrary, I purpose euery where to use and retaine throughout this Professor of Divinity, William Whitaker, suggested in 1585 that, "being not a name of schism or sect", Protestant might as well be used as the name Catholic. More revealingly, he added that "for distinction sake onely, being begon first at the diet of Argsburgh, we are enforced to use it." 106 Although an imperfect label, George Abbot told a Catholic opponent, he was prepared to be called a Protestant "for difference sake from you". 107 The imperative to mark difference was arguably increasing from the midElizabethan years: the rise in recusant numbers revealed that Catholicism was not about to fade away of its own accord, making it crucial for opponents and supporters of the regime to be identified and counted. When, in 1564, the bishops reported to the Privy Council on the opinions and reliability of the JPs in their dioceses, none of them used the word Protestant. Magistrates were "favourers of true religion", or "mislikers"
of it, "indifferent in religion", and occasionally "papists". 108 Yet a set of proposals sent to Cecil in 1572 for an armed league in defence of the gospel pronounced that in its present state England was divided into three parties, "the papyste, the atheyste and the protestant". 109 In the same year a government list of the principal gentleman in the East, North and West Ridings of Yorkshire placed symbols against each name, with a key denoting whether they were of "the worste sorte", "meane or lesse evyll", "doubtfull or newter", or simply "Protestant". Jerusalem was "an olde disciple or protestant". 118 Much more commonly, however, godly Elizabethans, like twentieth-century historians, applied the label Protestant to people who never used it of themselves, the evangelicals of Henry VIII"s reign. This was the habit of John Foxe, and also of those supplying him with reminiscences and information, like Ralph Morice and John
Louthe. 119 By the time a volume of his writings was published in 1580, John Hooper had become "that most learned, godlie, faithfull, zelous, constant, and in all points praise worthie Protestant". 120 Noting that the king and council had issued in 1537 a Calvin". Their number was 600,000, though "they are gaining people every day from the Protestants".
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As these despatches suggest, the identification of Protestants and Puritans was closely connected to the calculation of advantage to the Catholic cause in England.
Particularly after the accession of James I, Catholics had a vested interest in seeking to essentialize Puritanism as a separate (and seditious) religion, both to underline their own claim to toleration in an already pluralistic religious landscape, and to burnish their credentials as (by comparison) loyal and trustworthy subjects. 134 The Jesuit Thomas Fitzherbert thus put to Lancelot Andrews in 1613 the unlikely accusation that in the matter of the king"s supremacy he had "turned puritan", and was therefore 131 Puritanism. 143 Non-puritans and anti-puritans have been variously described as Anglicans, credal Calvinists, conformists (some of them "avant-garde conformists"), or even Anglo-Catholics. 144 None of these terms -least of all Anglican -would have been readily recognized as proper nouns by the subjects to whom they refer. 145 Peter Lake has defended this "small outbreak of neologism" on the grounds that the identifications in question were often "unstable ideological syntheses, political coalitions and expedients", liable to fracture and realignment. 146 It is important for historians to remember that there could have been no such thing as a single, coherent "non-puritan identity" in Elizabethan and early Stuart England. 147 Yet many contemporaries had a strong vested interest in the polemical construction of just such an entity, and for these purposes they had a potent instrument to hand, with "Protestant" offering a straightforward and familiar alternative to the novel and rebarbative name of Puritan.
Thus, at the moment of its widespread adoption, the nomenclature of Marprelate tracts. 148 Bridges complained that "our brethren", under pretence of rooting out papistry, were targeting "poore ministers of gods word", whom they denounced as
Canaanites "bee they neuer so zealous protestantes". The presbyterian project was anathema, not only to the Queen, but to "a great number besides, which thinke themselues as sounde Protestantes, and as good subiects as you". Bridges further attacked the Puritans for impugning the integrity of ministers who earlier in their careers had perforce been popish priests, but were now "good and sound converted protestants". And he rebutted puritan attacks on general convocations as "stuffed full of popish and prophane chancellors, and other lawyers". Critics should name any such members they could prove to be popish, or refrain from "too uncharitable, too unprotestant-like a sclaunder". 149 A number of "anti-Martinist" writers were soon religion, why he is but a colde Protestant, hee must bee pluckt out to the length of a Puritane". 150 The deathbed confession which Thomas Nashe placed in the mouth of Martin Marprelate had him admit to slandering "some to be Papists, whom I knew to be sound Protestants". and a "Puritane" debate issues of the day to the discomforting of the latter, while the "plaine Protestant" and the "precise Puritan" are similarly contrasted as adversarial types in a late Elizabethan gentry commonplace book from the North West of England. 156 Harrington, in his tract on the succession, defended his use of the terms papist, Puritan, Protestant as a matter of "division and distinction", and because these were the names by which they were now "most notoriously knowen". 157 The focus of the distinction, refuting in 1609 Cardinal Bellarmine"s suggestion that "I was a Puritane in Scotland, and an enemie to Protestants". 158 
VIII
Over the course of the English Reformation the assigning of names of division and distinction became a deeply grounded social habit. In this wider context, Sir John
Harrington"s 1602 self-designation as a "Protesting Catholic Puritan" seems not so much an attempt to assert a distinctive new identity as a playful and ironic recognition of the extent to which religious labels had come to define and determine the contemporary scene, a back-handed tribute to their immense cultural and ideological importance. 159 This essay has attempted to demonstrate that the labelling process, studied so intensely for the particular case of Puritanism, has a much broader claim on our attention. For from the outset, the polemical construction and deconstruction of denominated identities was critical to the progress and development of the Reformation in England.
Historians of the English Reformation -myself included -have often been premature, perhaps even careless, in the way they have unreflectively characterized their subjects as "Protestants" from a relatively early date. Though he did not mean it in quite this sense, Christopher Haigh was probably correct to state that, even by around 1580, the Reformation in England had not yet created "a nation of Protestants". 160 It would appear, in fact, that many English adherents of the in an ironic or derogatory context to its increasingly confident ownership by members of a self-defining group. 161 Historians do not necessarily have to stop using the word Protestant, any more than out of theological scruple they should cease calling adherents of the papacy Catholics, or shun the word Puritan because neither contemporaries nor moderns have been able to agree on a precise definition of what it meant. There is, in any case, no baggageless alternative designation to hand. Supporters of the Reformation, through the middle decades of the sixteenth century and beyond, variously termed themselves Christians, evangelicals, catholics, gospellers -all value-laden terms with their own histories of polemical deployment and counter-appropriation.
Yet there is an imperative to build into our historical narratives a keener awareness that names are not inherent properties, fixed points from which description and analysis safely proceeds, and that their changing meanings are not merely passive markers or reflections of developing social realities. Designations like "Protestant", and the ideological and cultural capital which they represented, were subject to continuous and contentious negotiation in the sixteenth and early seventeenth centuries, on the page and on the ground. As Peter Lake has observed, in using such terms of identity, historians need to be "as self-conscious as possible about their contemporary derivations, often convoluted polemical histories, and sometimes complex, and contradictory, meanings and connotations." 162 Much of the most interesting scholarship on the Reformation in Europe over the past three decades has concerned itself with the increasing "confessionalization" of states and communities in the later sixteenth and early seventeenth centuries.
England has not generally been seen as a polity to which the classic stateconfessionalization paradigm pertains, largely on the grounds that under Elizabeth and her successors the campaigns for political conformity and for purified religious orthodoxy did not go smoothly hand-in-glove. 164 Nonetheless, a growing interest in the themes of "self-confessionalization" and "confessionalization from below" holds the potential to reintegrate England into the debate in interesting ways. 165 In none of the main discussions of confessionalization, however, has the politics of language and labelling played a particularly central role. Yet as this case-study has suggested, its reinscription may be seriously overdue. An alertness to the role of words and language helps to reveal the limitations of any narrowly "internalist" history of confessionalformation. Protestant England was, to a considerable extent, named in concert with its Catholic opponents -recognition of which fact adds momentum to an ongoing and still incomplete effort to re-insert the history of Catholics into mainstream narratives of post-Reformation history. 166 on context and configuration of synonyms and antonyms, that allowed variously of anti-Catholic, anti-Calvinist and anti-formalist constructions. To some, it expressed solidarity with co-believers abroad; to others it came ultimately to be valued for its utility in designating the adherents of a national Church that was not Zwinglian, Lutheran, nor (unproblematically) Calvinist. But its magnetically polarizing relationship with the category of "Puritan" warns against any over-ready identification of a broad "Protestant" middle ground as the default position of English religious culture. Its history challenges the convention to be found in much historical and sociological writing that identity-formation comes about through dialectical engagement with a single "other" 168 , for the range of others implicated in the cultural transplanting and incubation of the word "Protestant" was, as we have seen, remarkably fluid and diverse.
Protestant is the word that came to express the religious and political essence of what happened to England in the sixteenth century. But it was a word no one had consciously chosen for the purpose, and that never achieved instantiation in any of the official statements of Church or State. 169 Through to 1600 and beyond, its meanings remained defiantly plastic and open to manipulation. Its progress was contested at every stage, and the impetuses for its adoption and application came spasmodically "from above" and "from below". 170 It is, in short, a perfect metaphor for the
